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Abstract. The phenomenon of early marriage is still a complex problem in the practice of Islamic family law in Indonesia, 

including in Mukomuko Regency, Bengkulu Province. The development of digital technology has expanded the space for social 

interaction that accelerates the occurrence of pre-marital relationships among adolescents, thus causing legal, social, and moral 

dilemmas. This study aims to qualitatively analyze the reconstruction of Islamic family law in the face of the phenomenon of early 

marriage in the digital era, with a focus on regulations, social practices, and legal reform efforts at the local level. Data were 

obtained through in-depth interviews with religious leaders, judges of the Religious Court, and local communities, as well as an 

examination of laws and regulations documents. The results of the study show that Islamic family law in Indonesia is still 

normative and less adaptive to digital social transformation. Legal reconstruction is needed by integrating the approach of fiqh 

maqashid, family law education, and responsive policies based on local realities. The implications of this research are expected to 

strengthen the synergy between Islamic law regulations and state policies in preventing early marriage in the digital era. 
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I. INTRODUCTION 

According to [1] The reconstruction of Islamic law is 

intended as an effort to reinterpret legal norms to suit 

contemporary social dynamics. According to [2] The approach 

of maqashid al-shari'ah is an important epistemological 

framework to understand the main goal of Islamic law, which 

is to realize benefits (maslahah) and avoid harm (mafsadah). In 

the context of early marriage, maqashid al-shari'ah demands the 

protection of the soul (hifz al-nafs), reason (hifz al-'aql), 

offspring (hifz al-nasl), and the right to education (hifz al-'ilm) 

[3]. Thus, Islamic family law needs to be reconstructed in order 

to not only assess the validity of marriage formally, but also to 

pay attention to the psychological maturity and welfare of the 

child [4]. 

According to [5], Islamic family law is one of the 

areas of law that is closest to the lives of Muslims, as it concerns 

personal, social, and religious relationships. According to [6], 

Islamic family law in Indonesia is based on a combination of 

sharia norms and state regulations, such as the Compilation of 

Islamic Law (KHI) and Law number 1 of 1974 concerning 

Marriage. However, reality shows that the application of family 

law often experiences tensions between the ideality of the text 

and the social context. [7] calls this phenomenon "the tension 

between normativity and legal reality." In the context of early 

marriage, classical fiqh texts generally allow marriage for 

children who have reached puberty, while Indonesia's positive 

law seeks to limit the age of marriage to protect children's rights 

[8]. 

This research uses the theory of social constructivism 

of Islamic law, which views that Islamic law is always formed 

through the interaction between texts, contexts, and social 

actors [9]. [10] explains that social reality is constructed 

through a process of social construction that involves 

meanings, symbols, and social practices of society. Within this 

framework, [11] The practice of early marriage is understood 

not simply as a violation of the law, but as a result of the 

interaction between religious values, local culture, and digital 

influences. Therefore, the reconstruction of Islamic family law 

is directed at finding a common ground between divine norms 

and contemporary social realities that are constantly changing 

in the digital age [12]. 

[13] The digital era brings very rapid social 

transformation. Social media, messaging apps, and online 

content facilitate interactions of adolescents that were 

previously difficult. According to the results of the study [14], 

digital media has an ambivalent role: on the one hand it 

becomes a means of education, on the other hand it becomes a 

meeting space that accelerates the emotional connections of 

adolescents and encourages the desire to marry young. Early 

marriage in Mukomuko is not only due to cultural and 
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economic factors, but also the influence of digital media that 

shapes perceptions of love, honor and social maturity. This 

phenomenon demands a reinterpretation of family law in order 

to emphasize not only formal legality, but also the moral and 

social readiness of young couples [15].  

According to [16], the rapid social changes in the 

digital age have brought a significant impact on family 

structures and patterns of relationships between individuals in 

Indonesian Muslim society. One of the obvious implications of 

this transformation is the increasing cases of early marriage, 

which poses a serious challenge to the practice of Islamic 

family law [17]. According to [18], although Law Number 16 

of 2019 has set the minimum age of marriage to 19 years for 

both men and women, the practice of underage marriage still 

occurs, especially in the Mukomuko Regency area, Bengkulu 

Province. Data from the Mukomuko Religious Court in 2023 

shows that more than 27% of marriage dispensation 

applications are submitted by couples under the age of 19. This 

figure shows that there are still strong social traditions and 

economic pressures that encourage families to marry children 

at a young age, coupled with the influence of social media and 

increasingly intense digital interaction among teenagers [19]. 

In the context of Islamic law, early marriage is often 

associated with aspects of religious perfection and moral 

protection [20]. However, a normative approach that is not 

accompanied by an understanding of maqashid al-shariah has 

the potential to cause new problems such as domestic violence, 

early divorce, and loss of children's educational rights [21]. 

Therefore, the reconstruction of Islamic family law is very 

important so that religious teachings can be interpreted 

contextually and responsive to digital social changes [22]. 

Some previous studies [23]; [24]; [25] shows that the 

implementation of Islamic family law in Indonesia is still 

textual and has not fully paid attention to the socio-cultural 

conditions of the community. Meanwhile, another study by 

[26] highlighting that the policy of marriage dispensation in the 

courts is still often given without adequate socio-psychological 

considerations. 

From these conditions emerged research gap 

important, namely the need for a new approach in 

understanding Islamic family law that is not only text-oriented, 

but also considers the digital reality and social context of local 

communities. Therefore, this study seeks to answer the main 

questions: 1. How does the practice of early marriage occur in 

Mukomuko Regency in the context of the digital era? 2. What 

are the views of religious leaders and legal officials on this 

phenomenon? 3. What is the relevant model of Islamic family 

law reconstruction to deal with this reality? The main 

objectives of this study are:  (1) Describe the social 

and legal conditions related to early marriage in Mukomuko 

Regency; (2) Analyze the social-digital factors that affect the 

practice of early marriage; and (3) Formulate a model of 

Islamic family law reconstruction based on maqashid al-

shari'ah that is adaptive to the changing times. 

Theoretically, this research contributes to the 

development of contextual and progressive Islamic law [27]. 

Practically, the results of the research are expected to be a 

reference for regional policymakers and religious justice 

institutions in formulating policies to prevent early marriage 

that are in line with the principles of Islamic justice and the 

digital reality of local communities.  

 

 

II. RESEARCH METHODS 

 [28] This research uses a qualitative approach with the 

type of field research (field research). This approach was 

chosen because the phenomenon of early marriage is not only 

related to legal norms, but also to social construction, religious 

values, and the influence of digital culture in the lives of the 

Mukomuko community. The qualitative approach provides 

space for researchers to understand the subjective meaning and 

views of social actors on the practice of early marriage. 

The research was conducted in Mukomuko Regency, 

Bengkulu Province, an area with the character of a local 

religious community and culture that still holds strong social 

traditions. This location was chosen because of the high 

number of marriage dispensations and the strong influence of 

social media on adolescent behavior. The subjects of the study 

consisted of: 1. Religious leader (Ustadz Ahmad Fauzi) 

Chairman of the Indonesian Ulema Council (MUI) Penerik 

District. 2. Judge of the Mukomuko Religious Court (Judge Siti 

Rahmah, S.H.I.) - has experience handling marriage 

dispensation cases. 3. Community representative (Mrs. Lestari, 

45 years old) - a parent who married his child at the age of 17. 

Data was collected through in-depth interviews (in-

depth interview) with the three main informants. Participatory 

observation, to understand the social context and local cultural 

values. Documentation of the decision of the Religious Court, 

KUA data, and the report of the Mukomuko BKKBN [29]. Data 

analysis was carried out using the Miles and Huberman method 

in [30] through three stages: Data reduction, by sorting out the 

data from interviews and observations that are relevant to the 

focus of the research; data presentation (data display), by 

compiling descriptive narratives and interview excerpts; 

drawing conclusions and verification, to find substantive 

meanings and contextual legal reconstruction models. The 

validity of the data was obtained through triangulation of 

sources and member checks, by comparing the results of 

interviews from religious leaders, judges, and the community 

and adjusting them to applicable legal documents. 

 

 

III. RESULTS AND DISCUSSION 

Social Conditions and Early Marriage Practices in Mukomuko 

Mukomuko Regency is an area with a majority 

Muslim population and has strong social traditions. Based on 

data from the Mukomuko Religious Court in 2023, there were 

86 applications for marriage dispensation, of which 71 were 

granted. The average age of married women is 16-17 years, 

while men are 18-19 years old. From the results of interviews 

with the community, the main reason for early marriage is the 

"shyness" factor due to teenage relationships that are known to 

the public through social media. A resident, Mrs. Lestari, said: 

"My son often communicates through Facebook with 

his girlfriend. When their relationship became known to the 

family, we felt embarrassed if we didn't get married soon. After 

all, in this village, people say it's better to get married young 

than to sin." 
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This phenomenon shows that social pressures and 

traditional norms of decency are still very strong, even 

reinforced by public exposure through digital media [31]. In 

this case, digital technology plays a dual role: on the one hand 

it opens up access to information, but on the other hand 

accelerates social pressure on adolescent behavior [32]. 

Perspectives of Religious Figures: Between Text and Context 

An interview with Ustaz Ahmad Fauzi revealed a 

dilemma in interpreting early marriage: 

"In terms of classical fiqh, getting married at a young 

age is okay as long as you have reached puberty and are 

capable. But in the current context, many young people are not 

mentally and economically ready. So we need a new 

understanding of the benefits of marriage in this digital age." 

This view shows that there is an awareness among 

religious leaders about the need to reconstruct the interpretation 

of Islamic law from a textual to a contextual approach. Within 

the framework of maqashid al-shari'ah, marriage should be a 

means of safeguarding offspring (hifz al-nasl) and honor (hifz 

al-'ird), not just the legalization of social relations [33]. 

Religious leaders also highlighted the role of digital media in 

shaping public perceptions of love and marriage. According to 

him, many teenagers are influenced by the content 

romanticizing young marriages on TikTok and Instagram, 

without understanding the social and economic responsibility 

behind it. 

Perspective of Religious Court Judges: Challenges of 

Regulatory Implementation 

The judge of the Mukomuko Religious Court, Siti 

Rahmah, S.H.I., explained that the majority of marriage 

dispensation applications that entered the court were based on 

out-of-wedlock pregnancies and family social pressure.  

"We often face dilemmas. Legally positive, we have 

to consider the aspect of the child's welfare. However, if the 

application is rejected, the family feels embarrassed and social 

conflicts can occur. On the other hand, regulations have not 

provided clear guidelines for judges to assess the psychological 

readiness of prospective young brides." 

From this statement, it can be seen that the practice of 

Islamic family law is still reactive, not preventive. Judges often 

play the role of validators of social decisions that have been 

formed, rather than as agents of legal change that affirm the 

principle of maqashid. This condition is strengthened by the 

lack of coordination between religious institutions, schools, and 

local governments in providing family law education for 

adolescents. In fact, if the legal approach is associated with 

digital education and moral development, the potential for 

preventing early marriage will be much greater [34]. 

Analysis: Reconstruction of Islamic Family Law in the Digital 

Era 

Based on field data and interviews, three main 

problems that demand the reconstruction of Islamic family law 

in Mukomuko can be identified: 

1. The gap between legal norms and digital reality. 

Regulations such as Law No. 16 of 2019 and KHI have not 

accommodated the impact of digital transformation on 

adolescent behavior. 

2. The legal approach is too formalistic. Judges and religious 

leaders are still oriented towards the text of fiqh and 

administrative legality, and have not fully internalized the 

value of maqashid al-shari'ah. 

3. Lack of family law education and digital literacy. Lack of 

education about marital responsibilities makes teenagers 

easily influenced by social media narratives.  

To answer this problem, this study offers a model of Islamic 

family law reconstruction based on maqashid al-shari'ah, which 

emphasizes three main strategies: 

a. Conceptual Reconstruction (Normative Level) 

    Reinterpreting Islamic family law by considering 

the principles of benefit (maslahah mursalah) and child 

protection. This approach places maqashid as the basis of 

legal istinbath, not just a moral justification [35]. 

b. Structural Reconstruction (Institutional Level) 

    Strengthening the synergy between the Religious 

Court, KUA, the Education Office, and MUI in preventing 

early marriage through digital-based premarital education 

and family law guidance for school teenagers [36]. 

c. Cultural Reconstruction (Social Level) 

Encourage religious and community leaders to build a 

new awareness that marrying young is not a moral 

solution, but must be based on spiritual, emotional, and 

economic readiness. The use of educational da'wah social 

media can be an effective cultural strategy [37]. 

Integration of Maqashid Values and Digital Reality.  

The results of the study show that the reconstruction 

of Islamic family law cannot be carried out only through 

regulatory changes, but also through a paradigm shift in legal 

interpretation. The new paradigm of Islamic law in the digital 

era needs to combine three dimensions: the normative 

dimension, to maintain the authenticity of sharia law, the 

sociological dimension, to understand changes in people's 

behavior due to technology, and the educational dimension, to 

build inclusive and sustainable family law awareness. Thus, the 

maqashid al-shari'ah approach can be applied as an 

epistemological foundation for contextual and adaptive reform 

of Islamic family law to the changing times. 

 

IV. CONCLUSION 

 The phenomenon of early marriage in the digital era, 

as found in the context of Mukomuko Regency, shows the 

tension between Islamic family law norms and the social reality 

of society. Changes in adolescent interaction patterns through 

digital media have accelerated the emergence of emotional 

relationships that lead to early marriage. Social pressure, 

shame, and conservative religious interpretations are the 

dominant factors that strengthen these practices. The results 

show that Islamic family law at the practice level is still 

normative, not fully adaptive to digital challenges and social 

transformation. The role of religious leaders and legal officials 

is often reactive to cases that occur, not preventive through 

family law education. Reconstruction of Islamic family law 

based on maqashid al-shari'ah is needed to bridge the gap 

between text and context, by emphasizing the value of benefit, 

child protection, and social equality. Thus, efforts to 

reconstruct Islamic family law must be directed at a paradigm 

shift from legal-formalistic to a dynamic, contextual, and 

reality-based approach to maqashid in a digital society. 

 

 

http://u.lipi.go.id/1506003984
http://u.lipi.go.id/1506003019


JHSS (Journal of Humanities and Social Studies)  Volume 10, Number 01 2026, Page 352-356 
https://jhss-lppm.unpak.ac.id/index.php/jhss e-ISSN: 2598-120X; p-ISSN: 2598-117X  
 

 
 

- 355 - 

REFERENCES 

 

[1] A. M. Siroj, I. Marzuki, and Elkhairati, 

“Transformation and Future Challenges of Islamic Law 

in Indonesia,” Al-Istinbath. Jurnal Hukum Islam, vol. 

8, no. 1, pp. 93–116, 2023. 

[2] S. Sahlah, A. Suhendra, E. I. Fariduddin, and N. 

Lasmana, “Penetapan Hukum Islam dengan 

Pendekatan Mashlahah Mursalah melalui Teori 

Maqashid al-Syari’ah,” Jurnal Kajian Hukum Islam, 

vol. 8, no. 2, pp. 1–11, 2023. 

[3] Nazifah, “Relevansi Maqashid Syariah dalam 

Kebijakan Perlindungan Perempuan dan Anak pada 

Hukum Keluarga Islam,” Integrated Education 

Journal, vol. 1, no. 2, pp. 112–125, 2024. 

[4] A. Fauzi et al., “Rekonstruksi Hukum Keluarga Islam 

Dalam Perspektif Maqasid Al-Syariah Upaya 

Preventif,” USRAH: Hukum Keluarga Islam, vol. 6, no. 

4, pp. 455–474, 2025. 

[5] S. Mahmud, Habiburrahim, Z. A. Tabrani, 

Muchlinarwati, and F. Fadli, “Educating Children in 

the Twenty-First Century: an Insight From Muslim 

Families,” Jurnal Ilmiah Islam Futura, vol. 24, no. 2, 

pp. 329–347, 2024, doi: 10.22373/jiif.v24i2.19827. 

[6] H. K. Nasution, Problem Hukum Keluarga Islam di 

Indonesia, vol. 17. 2021. 

[7] L. Pitaloka, “Kritik Terhadap Penerapan Hukum Waris 

Islam di Indonesia: Antara Tekstualitas dan 

Kontekstualitas,” Jurnal El Makrifat Kajian 

Pendidikan dan Keislaman, vol. 2, no. 2, pp. 99–109, 

2025. 

[8] Ahmad Muhammad Mustain Nasoha, R. Hidayat, and 

Ashfiya Nur Atqiya, “Analisis Tentang Perlindungan 

Hukum Pernikahan Dini Pada Usia di bawah 19 Tahun 

Menurut Hukum Islam,” El-Faqih : Jurnal Pemikiran 

dan Hukum Islam, vol. 10, no. 1, pp. 172–188, 2024, 

doi: 10.58401/faqih.v10i1.1126. 

[9] Y. Sonafist, “Configuration the Thought of Islamic 

Law Throught Social Media in Indonesia,” 

International Journal of Law and Society, vol. 1, no. 2, 

pp. 125–143, 2022, doi: 10.59683/ijls.v1i2.21. 

[10] A. Jalil and S. N. Hasanah, “Dari Ritual ke Realitas 

Sosial: Dekonstruksi Makna Tradisi Pak Punjen dalam 

Pernikahan Masyarakat Karangwotan Pati melalui 

Lensa Teori Sosial Berger & Luckman,” Journal 

Hukum Islam Nusantara, vol. 08, no. 1, pp. 1–16, 2025. 

[11] Y. Bawono, “Budaya dan Pernikahan Dini di 

Indonesia,” Jurnal Dinamika Sosial Budaya, vol. 24, 

no. 1, pp. 83–911, 2022. 

[12] R. I. M. Yemmardotillah, “Literasi Digital Bagi 

Keluarga Milenial Dalam Mendidik Anak Di Era 

Digital,” Continuous Education: Journal of Science 

and Research, vol. 2, no. 2, pp. 1–13, 2021, doi: 

10.51178/ce.v2i2.223. 

[13] H. Romadhona, I. Sadewa, K. Alif, and S. Rustam, 

“Transformasi Sosial dan Perubahan Politik di Era 

Digital Serta Dampaknya terhadap Partisipasi 

Kewarganegaraan,” Jurnal Greenation Sosial dan 

Politik, vol. 1, no. 3, pp. 119–126, 2023. 

[14] R. Nikmah et al., “Literasi Pra-Nikah di Era Digital : 

Edukasi dan Sharing Gen- Z Tentang Kesiapan 

Ekonomi , Mental , Hukum Dalam Pernikahan Ideal di 

MAN 1 Boyolali,” JPMD: Jurnal Pengabdian Kepada 

Masyarakat Desa, vol. 6, no. 2, 2025. 

[15] Rafliyanto, “Menimbang Moralitas dan Rasionalitas : 

Studi Kritis Fenomena Tren Nikah Muda dan 

Penundaan Perkawinan melalui Perspektif Maqāṣ id al- 

Syarī ‘ ah dan Teori Tindakan Sosial Max Weber,” 

Jurnal Restoran Hukum JRH, vol. 8, no. 1, pp. 135–

166, 2025. 

[16] R. Septriawan, “Media Sosial Berpengaruh Pada 

Perubahan Perilaku Sosial Remaja Kota Medan Di Era 

Digital,” Jurnal Multidisiplin Sosial dan Humaniora, 

vol. 1, no. 2, pp. 84–102, 2024, doi: 

10.70585/jmsh.v1i2.47. 

[17] D. Asmaret, A. Koto, and Afrizal, “Transformasi 

Hukum Keluarga Islam Di Indonesia Telaah Pemikiran 

Rifyal Ka’bah,” Al-Ahwal, vol. 12, no. 2, pp. 145–160, 

2019, doi: 10.14421/ahwal.2019.12203. 

[18] Muhammad Rani, Akhmad Fauzi Aseri, and Ahmadi 

Hasan, “Kajian Yuridis dan Syariah terhadap 

Fenomena Dispensasi Kawin di Pengadilan Agama 

Martapura,” Journal of Scientific Interdisciplinary, 

vol. 1, no. 4, pp. 144–155, 2024, doi: 10.62504/jsi1137. 

[19] F. Khairani Siregar and B. Madya, “Pernikahan Dini 

Dalam Pengembangan Masyarakat: Kajian Konteks 

Kesejahteraan Sosial di Desa Binanga Kecamatan 

Barumun Tengah,” Jmpis, vol. 5, no. 4, pp. 953–963, 

2024. 

[20] N. C. Azis and Muniri, “Problem Psikologis Menikah 

Dini Dalam Perspektif Maqashid Al-Shariah,” Al 

Fikrah. Jurnal Studi Ilmu Pendidikan dan Keislaman, 

vol. 7, no. 1, pp. 1–20, 2024. 

[21] A. S. Rusydiana, R. Sukmana, N. Laila, and S. Avedta, 

Waf, Maqashid al-Sharia, and SDG-5: A Model for 

Women’s Empowerment. 2022. 

[22] M. I. Juliansyahzen, “Rekonstruksi Nalar Hukum Islam 

Kontemporer Muhammad Shahrur Dan 

Kontekstualisasinya,” al-Mawarid Jurnal Syariah dan 

Hukum (JSYH), vol. 4, no. 1, pp. 57–74, 2022, doi: 

10.20885/mawarid.vol4.iss1.art4. 

[23] S. Ilyas, “Dinamika Hukum Keluarga Islam Di 

Indonesia: Antara Tradisi, Syariah, Dan Hukum 

http://u.lipi.go.id/1506003984
http://u.lipi.go.id/1506003019


JHSS (Journal of Humanities and Social Studies)  Volume 10, Number 01 2026, Page 352-356 
https://jhss-lppm.unpak.ac.id/index.php/jhss e-ISSN: 2598-120X; p-ISSN: 2598-117X  
 

 
 

- 356 - 

Positif,” Jurnal Tahqiqa, vol. 18, no. 1, pp. 134–146, 

2024. 

[24] Samsidar, Marilang, and A. M. Akmal, “Hukum Islam 

Dalam Perkawinan Di Indonesia : Telaah Sosial 

Budaya dan Implikasinya,” Ekspose : Jurnal Penelitian 

Hukum dan Pendidikan, vol. 24, no. 1, pp. 53–61, 

2025. 

[25] M. Fadhlan, “The Construction of Indonesian Family 

Law in the Perspective of Islamic Law: a Conceptual 

Review and Implementation,” Santhet (Jurnal Sejarah 

Pendidikan Dan …, vol. 7, no. 1, pp. 251–258, 2023, 

doi: 10.36526/js.v7i2.e-ISSN. 

[26] A. Afandi, M. E. M. Billah, and M. Siddiq, “Dispensasi 

Hukum Perkawinan di Bawah Umur Perspektif Hukum 

Islam dan Hukum Nasional,” Jurnal Ilmiah Global 

Education, vol. 5, no. 4, pp. 1669–1678, 2024, doi: 

10.55681/jige.v5i4.3395. 

[27] A. Hamid, “Abdullah Saeed’s Progressive Ijtihad in the 

Application of Rechtsvinding Judges in Religious 

Courts,” Indonesian Journal of Islamic Law, vol. 5, no. 

2, pp. 1–17, 2024, doi: 10.35719/ijil.v5i2.824. 

[28] M. Yusuf, S. Barusman, and R. A. Setiawan, “Studi 

Kualitatif Perkembangan Klaster Pedagang Kaki Lima 

Klaster Pasar Mambo dan Klaster Lapangan 

KORPRI,” Jurnal Manajemen dan Bisnis, vol. 5, no. 1, 

pp. 1–111, 2018. 

[29] A. Rahmawati, N. Halimah, Karmawan, and A. A. 

Setiawan, “Optimalisasi Teknik Wawancara Dalam 

Penelitian Field Research Melalui Pelatihan Berbasis 

Participatory Action Research Pada Mahasiswa Lapas 

Pemuda Kelas II A Tangerang,” Jurnal Abdimas 

Prakasa Dakara, p. 136, 2024. 

[30] D. A. Rahmani, S. Muhayati, and I. Kholis, “Analisis 

data kualitatif,” Jurnal Pendidikan Tambusai, vol. 9, 

no. 2, p. 180, 2025. 

[31] B. Pratama, M. Hafidz, A. Nabawi, and C. G. Febrianti, 

“Peran Sosial Media Dalam Mengubah Pandangan 

Norma Kesopanan Pada Generasi Z,” Prosiding 

Seminar Nasional Ilmu Ilmu Sosial (SNIIS) , vol. 3, pp. 

427–432, 2024. 

[32] Ignatius Septo Pramesworo, Darmawanta Sembiring, 

Mohamad Sarip, Enos Lolang, and Irwan 

Fathurrochman, “Identification of New Approaches to 

Information Technology-Based Teaching for 

Successful Teaching of Millennial Generation Entering 

21st Century Education,” Jurnal Iqra’ : Kajian Ilmu 

Pendidikan, vol. 8, no. 1, pp. 350–370, 2023, doi: 

10.25217/ji.v8i1.2722. 

[33] Hendrah and N. Sastrawati, “Usia Perkawinan 

Perspektif Maqashid Syariah; Analisis terhadap 

Undang-Undang Perkawinan di Indonesia,” Shautuna: 

Jurnal Ilmiah Mahasiswa Perbandingan Mazhab dan 

Hukum, vol. 2, no. 2, pp. 543–560, 2021, doi: 

10.24252/shautuna.v2i2.18502. 

[34] L. A. Zaenuri and A. Kurniawan, “Komunikasi 

Dakwah dan Peran Ulama dalam Mencegah 

Pernikahan Dini di Nusa Tenggara Barat,” Jurnal 

Peurawi: Media Kajian Komunikasi Islam, vol. 4, no. 

2, p. 45, 2021, doi: 10.22373/jp.v4i2.10920. 

[35] D. Wahono, S. Alam, and A. Fathurrozi, “Peran 

Maqashid Al-Shari’ah Dalam Proses Istinbat dan 

Taqnin Hukum Perlindungan Anak Dalam Keluarga 

Islam Kontemporer,” Jurnal Ilmiah Multidisiplin, vol. 

2, no. 12, pp. 589–595, 2024. 

[36] A. K. Nuzuli, M. Nizham, and A. Wahyudi, “Strategi 

Pencegahan Pernikahan Dini Selama Pandemi Covid-

19 Di Kantor Urusan Agama Danau Kerinci,” Bina’ Al-

Ummah, vol. 18, no. 1, pp. 1–13, 2023. 

[37] Y. Yorman, H. S. Hadi, I. Irhas, and Z. Zulkipli, 

“Revitalisasi Moral Generasi Muda dan Angka 

Pernikahan Dini Melalui Sosialisasi Nilai-nilai Agama 

dan Budaya Di Desa Gapuk Lombok Barat,” JCES | 

FKIP UMMat, vol. 7, no. 4, p. 311, 2024, doi: 

10.31764/jces.v7i4.26826. 

  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

http://u.lipi.go.id/1506003984
http://u.lipi.go.id/1506003019

